28b* TEFILLAS HASHACHAR
AND THEY ARISEEARLY: 1710 11377 DY2W10 1K — IARISE EARLY
FOR WORDS OF TORAH, D903 07377 D™ 3wy o) — AND THEY
ARISE EARLY FOR IDLE WORDS. Y75y BiT) 90y K — ITOILAND
THEYTOIL: "3t 93p»1 Y0y K — ITOIL AND RECEIVE REWARD,
oty DYapn DPX) DNy DM — AND THEY TOIL AND DO NOT
RECEIVE REWARD."? D9 D) Y7 WX — I RUN AND THEY RUN:
x3n oYt woY Y7 MK — [RUN TO THE LIFE OF THE WORLD TO
COME, nmY "Kab my7 oM — AND THEY RUN TO THE PIT OF
DESTRUCTION.™
An incident:
1337 1un — The Rabbis taught in a Baraisa: "1W'9K 37 NWR
— WHEN R’ ELIEZER BECAME ILL, 17p3% wymbon 1033 — HIS
STUDENTS ENTERED TO VISITHIM. 1% YK — THEY SAID TO HIM:
1137 — OURTEACHER, DWW NITYIX 13707 — TEACH US THE WAYS
OF LIFE, X371 D9wn "% 173 npp) — THAT WE MAY MERIT
THROUGH THEM THE LIFE OF THE WORLD TO COME! o MK -
HE SAID TO THEM:  D3'130 11333 1710 — BE MINDFUL OF THE
HONOR OF YOUR COLLEAGUES; TMn 1n D3 wim — AND
RESTRAIN YOU CHILDREN FROM RECITATION,™ 13 miawhm)
pman TRYN 1373 — AND PLACE THEM BETWEEN THE KNEES OF
TORAH SCHOLARS; D9%9Nn DAXW — AND WHEN YOU PRAY,
YRty BRK M npY W] — KNOW BEFORE WHOM YOU STAND;®!
x3n oYy MY 11N 72 93WN — AND ON ACCOUNT OF THIS YOU
WILL MERIT THE LIFE OF THE WORLD TO COME.""
Another incident:

IXDT 13 3TN Y37 NYOWM — AND WHEN R’ YOCHANAN BEN ZAKKAI
TOOK ILL, 11p3% ™mYn 10333 — HIS STUDENTS ENTERED TO
VISITHIM. 11339 9nn onix gy (9 — WHEN HE SAW THEM
HE BEGAN TO WEEP.  WwpmYn 19 1K — HIS STUDENTS SAID TO
HIM: Y WhWR YYD Ty YK ) — LIGHT OF ISRAEL, RIGHT-
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MOST PILLAR," MIGHTY HAMMER! 11312 X 71 391 — WHY DO
YOUWEEP? DO Tpi — HE SAID TO THEM: W3 1om 1Y o
ynix Pt v BY) — IF THEY WERE LEADING ME to judgment
BEFORE A KING OF FLESH AND BLOOD,  13@3 91 |X3 BYQ¥ —
WHO 1S HERE TODAY AND IN THE GRAVE TOMORROW,  DY12 DXY
BYty oY3 0¥ 'K Y2y — WHO, IF HE BECOMES ANGRY WITH ME, HIS
ANGER IS NOT AN EVERLASTING ANGER,  {D'K ' J7pIX DX
D1y "MDIK — AND IF HE IMPRISONS ME HIS IMPRISONMENT IS NOT
AN EVERLASTING IMPRISONMENT, NI NI P 3NMR OX)
ohy - AND IF HE PUTS ME TO DEATH HIS DEATH IS NOT AN EVER-
LASTING DEATH,™® 1373 10%p% %131 23K) — AND I AM ABLE TO
APPEASE HIM WITH WORDS 113 117w — AND TO BRIBE HIM
WITHMONEY, 1313 "7 12 '8 Yy ) — EVEN S0 1 WOULD WEEP.
Xan 13 wiTRn ovann 1 A7n ok NN DPYINY VYY) — NOW
THAT THEY ARE LEADING ME BEFORE THE KING WHO REIGNS
OVER ALL KINGS, THE HOLY ONE, BLESSED IS HE, D) 0 X119
oty My oy — WHO LIVES AND ENDURES FOREVER AND
EVER, D9y Dy oy '9y OYID DXY — WHO, IF HE BECOMES
ANGRY WITH ME, HIS ANGER IS AN EVERLASTING ANGER,  DK]
phiy MO IMEW WP — AND IF HE IMPRISONS ME, HIS
IMPRISONMENT IS AN EVERLASTING IMPRISONMENT,  "JN"R1 DX}
oty NOM ANHM — AND IF HE PUTS ME TO DEATH, HIS DEATH ISAN
EVERLASTING DEATH, DM373 1omph 9131 "pK) — AND 1AM
UNABLE TO APPEASE HIM WITH WORDS 1153 110w X%) — NOR
70 BRIBE HIM WITH MONEY; T K% — AND NOT ONLY THAT,
1377 MW 1% WY KoK — BUT THERE LIE BEFORE METWO PATHS,
pam YW NOX) 1Y 13 YW NK — ONE OF THE GARDEN OF EDEN AND
ONE OF GEHINNOM, "NiK Dvanhin K3 Y 19K) — AND IKNOW
NOT ON WHICH THEY WILL LEAD ME, 133X X) — AND SHOULDI
NOT WEEP?IIDI

NOTES

12. The Chafetz Chaim (quoted in Chafetz Chaim al HaTorah, parashas
Bechukosai ) argues that this statement seems strange. Surely anyone
who works — be he a tailor, a shopkeeper or one in any other line of work
— receives pay for his work. How can it be said that those who labor in
other fields “toil but do not receive reward”’?

The answer, the Chafetz Chaim replies, is this: Should a tailor labor
long hours but not produce a suit, he would not be justified in demand-
ing pay. The customer engaged him to sew a suit. If he cannot produce
one, even if he labored all week long, the customer will not pay him,
because it is not for his effort that he is paid but for the finished product.

Such is not the case with Torah. One who labors hard but still does not
fully understand the subject he is studying is rewarded for his effort.
This is the meaning of this prayer: We toil and receive reward for the
toil, and they toil and do not receive reward for the toil, only for the
finished product.

18. Le. to hell (see Psalms 55:24 with Targum and Radak; of. Rambam,
Hil. Teshuvah 8:5).

This last statement (“I run to the life of the World to Come etc.”) is
not merely a rewording of the previous one (““I toil and receive reward
etc.”). Rather, here a new thought is added: I realize that every day
brings me closer (“I run”) to the day of death. Therefore, I arm myself
with Torah and good deeds in order to merit a place in the Afterlife. (I
run to the life of the World to Come”). The idlers, however, are oblivious
to the fact that the days are passing. They are therefore destined for
(“run towards”) hell (Rabbeinu Yonah).

From the fact that the Baraisa opens with the words mx k1, What
does one say, rather than "X 7y M, What did he say, Rambam
(Commentary to the Mishnah) infers that the recital of these prayers is
obligatory on everyone, and was not gimply a private practice of R’
Nechunya ben Hakanah. Indeed, this is the ruling of Shulchan Aruch
(110:8). Rosh Yosef is therefore at a loss to explain why people are
apparently not careful to recite these prayers. See, however, Ritva and
Meiri to the Mishnah.

14. Do not accustom them to spend too much time studying Scripture,
because they will be drawn to it [and neglect the study of the Oral Torah]
(Rashi).

This refers even to children who are not yet old enough to begin

learning Mishnah or Gemara. R’ Eliezer therefore continues that in
stead of having them sit idle, their fathers should bring them to sit at the
feet of Torah sages, so that they may learn from their beautiful charac
ters (Maharsha).

Another explanation of this phrase by Rashi: Do not allow you
children to while away their precious time with children’s chatter (se
Avos 3:10).

A third explanation: Train your children not to translate literall
those verses whose plain meaning might create ideological misconcef
tions (Meiri). [For additional explanations of this phrase, see Iyui
Yaakov, Eitz Yosef, Tzlach.)

15. In order that you pray with awe and concentration (Rashi).

16. [The three things mentioned by R’ Eliezer correspond to the thre
things upon which our Sages teach the world stands: Torah, the Temp!
service, and acts of kindness [ov7pn m>mnnTay ] (Avos 1:2). Placin
one's children at the feet of Torah scholars corresponds to Toral
bearing in mind before Whom one stands corresponds to the Temp
gervice (since prayer today takes its place) and being careful with tt
honor of one’s fellow corresponds to acts of kindness (Pnei Yehoshua,

17. [Solomon placed two massive pillars in the Temple (see I Kings 7:2]
The rightmost pillar is singled out here because the right side is alwa
considered the more important (Rashi; see Iyun Yaakov).]

18. Le. he has the power to kill me only in this world, not in the Wor
to Come (Rashi).

19. Even if I indeed am not sentenced to everlasting Gehinnom or
eternal destruction as are the most wicked, I may still be made to pe
through Gehinnom (to traverse the “path of Gehinnom") for a limit
time to purge my sins before I enter Gan Eden (see Maharsha, based
Rosh Hashanah 17a).

Another explanation of what R’ Yochanan ben Zakkai meant to add
saying, “And not only that . . ”’: When a person is judged by a court
flesh and blood, the outcome of the trial is limited to either punishm¢
or freedom therefrom. If he is found guilty he is punished, and if h¢
acquitted he is set free. Reward, however, does not figure into the ca

Not so one who is judged by the King of kings. Here the differe)
between acquittal and conviction is the difference between punishm
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19 "My — THEY SAID TO HIM: 11372 1’37 — OUR TEACHER,
BLESSUS! D77 70X — HE SAID TO THEM: K71 Xonw Jix7 wn
07) 13 X713 D)%Y DMWY — MAYIT BE THE WILL of God THAT THE
FEAR OF HEAVEN BE UPON YOU LIKE THE FEAR OF FLESH AND
BLOOD. W7m%n 19 1K — HIS STUDENTS SAID TO HIM: X3 7Y
— THUS FAR and no more?! Le. should our fear of God not exceed
that of mortal man? X% 07 "X — HE SAID TO THEM: WOULD
that it were equivalent to your fear of men, for then you would
desist from many sins! wWwIn — KNOW that this is so, for
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T7M3Y N31Y DIRWD — WHEN A PERSON COMMITS A TRANSGRES-
SION in private, DX MK XYW "MK — HE SAYS: O THAT A
PERSON NOT SEE ME!™
The Baraisa continues:

o7% 7m% IN7WB NYWa — AT THE MOMENT OF HIS PASSING, HE
SAID TO [HIS STUDENTS]:  1Xn30i1 1390 0'%2 219 — REMOVE THE
UTENSILS BECAUSE OF THE TUMAH,” 7% ympm® xoa wam
N3W 7N — AND PREPARE A SEAT FOR CHIZKIYAHU KING OF
JUDAH WHO HAS COME to escort me.”

Mishnaf The Mishnah returns to the topic of the daily Prayers:

Tmix X903 137 — Rabban Gamliel says:

day a person must pray the eighteen blessings.**!
An abridgment of the eighteen.!

My mny ox Shenn om on Y33 — Every single

"MK ywim 127 — R’ Yehoshua says: 1wy mymw pyn —
MK XY 121 — R’ Akiva says:

My S9emn ve3 Infen Y ox

My — If his prayer is fluent in his mouth, i.e. he is accustomed to its text and can recite it without stumbling,
he prays all eighteen blessings, XY ox) — but if not, 79y mMY Py — he prays an abridgement of the

eighteen.

Another ruling regarding Prayer:

TmIX 1yox 121 — R’ Eliezersays:  yap inbon nyiyn — One who makes his Prayer fixed,” ohunn inbon px

— his Prayer is not a genuine supplication.

In circumstances wherein concentrating is extremely difficult, the Sages exempted the person from the formal

Prayer formula. Instead, a different prayer is recited:?®
ik ywim 127 — R’ Yehoshua says:
m7yp m7on — prays a short prayer,
Hashem, Your nation, the remnant of Israel;

220 Dipna 77171 — One who travels in a dangerous place Sbann
Tmix) — and says:

Y%7 NMIRY nx MY nx 7 ywin — Save, O

07 DPIYY WM MavD nwae Y33 — at every parashas

ha’ibbur®" may their needs be before You. n%on yniw i nnx 7112 — Blessed are You, Hashem, Who hears

prayer.

The Sages decreed that Prayer be recited while standing and facing towards the Temple (see below, 30a). The
Mishnah discusses the law for situations in which adopting this posture is difficult or impossible:
2t Yy 2017 7 — If someone was riding on a donkey and the time for Prayer arrived, 5%sn 72 — he should

dismount and pray.”®
donkey,

777 9131 1% BX) — And if he is unable to dismount because there is no one to hold his
138 nX M2 — he should turn his face towards Jerusalem and pray while sitting on the donkey.
M5 nX MmaY %127 10K — And if he is unable to turn his face,
concentrate his thoughts towards the Holy of Holies.

RTORI 1K 712002 79 1 — If he was traveling on a boat or was imprisoned in stocks,™

ox)
DYWTR MR N3 333 12% nx M2 — he should

n"3 1333 2% nE MY

oW1 "R — he should concentrate his thoughts towards the Holy of Holies."®”

NOTES

and reward. If the outcome of the trial is favorable, the person will
delight in Gan Eden in addition to being spared the agony of Gehinnom.
Conversely, if he is convicted, he not only suffers retribution, but
forfeits reward in Gan Eden.

This is what R’ Yochanan ben Zakkai meant by saying, “And not only
that ...” That is, unlike the outcome of a trial before a mortal king
where the alternatives are only punishment or release therefrom, here
the stakes are higher. I stand not only to be led down the path to
Gehinnom, but I would thereby experience the terrible pain of having
lost the opportunity to delight with God in Gan Eden. For this I weep
(Kochvei Or by R’ Yitzchak Blazer, ch. 1).

See there also for what someone as great as R’ Yochanan ben Zakkai,
who surely was aware that he had fulfilled the entire Torah in a
superlative manner, had to fear. See also Sichos Mussar by R’ Chaim
Shmulevitz, 5731, §33.

In his famous ethical work Orchos Chaim (§32), Rosh admonishes:
“Be mindful always of the day of death . . . and let your thoughts terrify
you when you recall the dread of R’ Yochanan [ben Zakkai], of blessed
memory.”

20. Though he fully believes that God sees all, this knowledge does not
restrain him from sinning (Rashi). [For an in-depth analysis of this
paradox, see Shaarei Or by R’ Yitzchak Blazer, ch. 2.]

21. A human corpse imparts tumah to everything under the same roof.
Therefore, when R’ Yochanan ben Zakkai felt his soul about to depart,
he warned his students to remove all the utensils from the house so that
they would not become defiled.

22. Chizkiyahu in particular came to escort him because R’ Yochanan

ben Zakkai was a descendant of Chizkiyahu (Rav Saadiah Gaon, cited
in Otzar HaGeonim ). Alternatively, R’ Yochanan ben Zakkai was about
to join Chizkiyahu’s company in Gan Eden (see Ritva). Cf. Tzlach, Ben
Yehoyada.
23. Le. the eighteen blessings which make up the regular weekday
Prayer. [Although this Prayer in fact contains nineteen blessings, this
is because, as the Gemara will relate below, an additional blessing was
subsequently added in Yavneh. Nevertheless the name given to the
prayer when it was originally composed — Shemoneh Esrei (“Eigh-
teen’’) — was retained.]

Rabban Gamliel’s opinion is that the full text of these blessings must
be recited every day.
24. The Gemara will explain the form which this abridgment takes.
25. The Gemara (29b) will offer various explanations of this phrase.
26. Mishnah Berurah 110:13.
27. The Gemara (29b) will explain this term (Rashi).
28. He may not pray while seated on the donkey. Rather he must
dismount and pray while standing.
29. And he will be unable to concentrate if he holds the donkey himself
(Meiri).
30. The translation of x7ox as “stocks” follows Rashi’s first interpreta-
tion. Alternatively (and this is the explanation given by most commen-
tators), XJpx means a raft.
3L If he cannot stand (Rambam, Hil. Tefillah 5:2) or even turn his face
toward Jerusalem (Mishnah Berurah 94:15; see Beur Halachah minm
2o1), he should concentrate his thoughts toward the Holy of Holies.



