26b' TEFILLAS HASHACHAR
More rules regarding compensatory prayers:

1337 un — The Rabbis taught in a Baraisa: boenn x5 nyw
n3W 27y3 7 — If ONE ERRED AND DID NOT PRAY MINCHAH ON
THE EVE OF THE SABBATH, i.e. on Friday afternoon, %2 %%snn
DY N2W — HE PRAYS TWICE ON THE SABBATH NIGHT, once for
Maariv and once to make up for Minchah.”!

nawa nmm Yoenn x%) nyy — If ONE ERRED AND DID NOT RECITE
MINCHAH ON THE SABBATH, 9in Y@ mnw naw *xyi3 Yoema —
HE PRAYS AT THE CONCLUSION OF THE SABBATH, i.e. on Saturday
night, TWO OF THE WEEKDAY, i.e. two weekday texts of the Prayer,
one for Maariv and one to make up for Minchah® %3n
w3 5131 1K) MWK — HE RECITES HAVDALAH IN THE FIRST
Prayer BUT HE DOES NOT RECITE HAVDALAH IN THE SECOND.?
mwxn3 Svan k%) mawa 9M30 BX) — AND IF HE RECITED
HAVDALAH IN THE SECOND Prayer BUT HE DID NOT RECITE HAV-

DALAH IN THE FIRST, 1% nnby nuw — THE SECOND ONE COUNTS
FORHIM 1% nnby XY miwx7 — and THE FIRST ONE DOES NOT
COUNT FOR HIM.

The Gemara asks:

Xnmepa Yr7aK8 K97 1097 XM’ — Is this to say that since he
did not recite Havdalah in the first Prayer 79y X7 1x13
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mb 37mm — it is as if he did not pray it and we make him re-
peatit?® y1ymy — But contrast [this Baraisa with another]
and note the contradiction: nWN3 DMWY N1R I XY AYY
p'npn — If ONE ERRED AND DID NOT MENTION THE POWERS OF
RAIN IN the blessing of THE RESURRECTION OF THE DEAD, @
Dwwn N2733 MYXYI — OR THE REQUEST for rain IN THE BLESSING
OF THE YEARS,” niX P — WE MAKE HIM RETURN and
repeat the Shemoneh Esrei.®  ny7a ina n'7133 — However, if
he forgot to recite HAVDALAH IN the blessing GRACIOUS GIVER OF
WISDOM,®  iniX PMNMR 'S — WE DO NOT MAKE HIM RETURN,
137 Y mMIRG Y1 18N — FOR HE IS ABLE TO SAY [HAVDALAH]
later OVER THE CUP of wine."” Thus we see that the omission of
Havdalah does not invalidate the Shemoneh Esrei. — ? —
The Gemara concludes:
xwp — This is indeed a difficulty."

The Gemara discusses the origin of the three daily Prayers:
ammx — It was said: % X3um 373 00 27 — R’ Yose the
son of R’ Chanina said: oupn niag nibsn — The prayers
were instituted by the Patriarchs.”? =nx 1% 13 ywim 127 -
R’ Yehoshua ben Levi said:  oupn pman 333 nbon — The

NOTES

1. He recites the Sabbath text of the Shemoneh Esrei both times. For the
reason the Sabbath Prayers were shortened from eighteen blessings to
seven was that the Sages wished to make the Sabbath Prayers simpler
and less burdensome (see above, 21a). Accordingly, whenever one prays
on the Sabbath, even if he is making up for a weekday Prayer, he recites
the Sabbath text (Ritva; see also Hagahos HaGra).

2. Although he is making up for a Sabbath Prayer, he still recites the
weekday text of the Shemoneh Esrei. For even on the Sabbath itself the
Shemoneh Esrei should have been identical to the weekday one [with
just an appropriate paragraph included to indicate the holiness of the
day, as is done on Rosh Chodesh and Chol HaMoed by adding x27) oyl
As mentioned, however, the Sages wished to make the Sabbath Prayer
less burdensome. Accordingly, where the person is making up for a
Sabbath Prayer after the Sabbath, the reason no longer applies, and he
recites the weekday text of the Shemoneh Esrei (Ritva; see Tosafos).
3. [Havdalah here refers to the nmn nnx prayer inserted into the
fourth blessing of the Shemoneh Esrei of Maariv at the conclusion of the
Sabbath, to signify the differentiation between the Sabbath and the
other days of the week.] When compensating for a missed tefillah, the
first Shemoneh Esrei is always recited for the current obligation and the
second for the missed one. [For possible reasons for this, see Maadanei
Yom Tov $§400; Aruch HaShulchan 108:9; Mishnah Berurah 108:7.]
Accordingly, when compensating on Saturday night for a missed Sab-
bath Minchah Prayer, one adds Havdalah to the first Shemoneh Esret,
since this one is for the current Maariv obligation, but not to the second
Shemoneh Esrei, since this is the compensatory Prayer (see Rashi).

[This is unlike the law in the first case in which one is compensating
for a missed weekday Prayer on the Sabbath, where we learned that one
recites the exact same Shemoneh Esrei both times. This is because
Havdalah is not part of the Saturday night Shemoneh Esrei per se, but
is merely inserted into that Shemoneh Esrei to differentiate between the
holiness of the Sabbath and the weekday. Accordingly, once it is recited
in the first Shemoneh Esrei and the differentiation has been made, there
is no reason to recite it again in the second Shemoneh Esrei (Maadanei
Yom Tov §200).]

4. The second Shemoneh Esrei counts as Maariv, while the first She-
moneh Esrei does not count at all. The person must therefore recite a
third Shemoneh Esrei to make up for Minchah.

The reason for this is as follows: When he recited the first of the two
Shemoneh Esreis, he presumably had in mind that he was doing so to
fulfill his current Maariv obligation, for the rule is that one must always
recite the current obligation first. However, since he did not add Hav-
dalah, which he was required to do for the Maariv Prayer, it does not
count for him.

He then recited the second Shemoneh Esrei. [Although he has not yet
fulfilled his Maariv obligation, and we have learned that the present
obligation must always be discharged first, in this case where he in fact
intended the first Shemoneh Esrei for the current obligation, but did not

fulfill it because of a halachic technicality (i.e. he forgot Havdalah), ht
theoretically can recite the second Shemoneh Esrei for his make-up (set
Rashash). However] by adding Havdalah to this second Shemonel
Esrei, he has indicated that he is in fact reciting this Shemoneh Esrei fo
his current obligation (presumably because he realized that he ha
forgotten Havdalah in the first Shemoneh Esrei). It therefore does no
count as a compensatory prayer, but, indeed, for the present obligation
Accordingly, he must now recite Shemoneh Esrei a third time to mak
up for the Sabbath Minchah Prayer (Rashi, as explained by Hagaho
HaBach; for other explanations of Rashi’s commentary here see Leshot
HaZahav, Divrei David and Emes LeYaakov; cf. Ritva).

5. As explained in the previous note, the reason the first Shemoneh Esr
does not count for his Maariv obligation was because he left out Hay
dalah. Thus, the Baraisa must be assuming that omitting Havdalah
the Saturday night Shemoneh Esrei invalidates that Prayer.

6. That is, he neglected during the winter months to mention the phras
oW T NG 2w, He makes the wind blow and the rain descend, i
the second blessing of the Shemoneh Esrei, which speaks about th
resurrection of the dead.

7. That is, during the rainy season he did not mention the phrase Yot
~pm, and give dew and rain, in the ninth blessing of Shemoneh Esre
which concludes Blessed are You, Hashem, Who blesses the years.

8. [For the details of these laws see Orach Chaim 114:5 and 117:4.]

9. That is, on Saturday night he did not add the Havdalah prayer into th
fourth blessing of Shemoneh Esrei, which is the blessing asking God fi
wisdom.

10. Since Havdalah is recited a second time over a cup of wine, there
no need to repeat Shemoneh Esrei if one left out Havdalah there. [Asi
why Havdalah is recited twice, see below, 33a.]

11. Although the Gemara leaves this difficulty unresolved, the fact th
the Gemara concludes with the expression xwp, a difficulty, rather the
with the more forceful expression xpavn, a refutation, indicates that tl
Gemara does not mean to reject the Baraisa's ruling, but means only
state that it cannot at present resolve the difficulty it raised with th
ruling (see Rav Hai Gaon cited by Rosh; see also Rashi to Sanhedrin Tt
xwp n; cf. Rashbam to Bava Basra 52b xowp ). In fact, the lawi
cited in Shulchan Aruch (Orach Chaim 108:10) is in accord with th
Baraisa. Moreover, Rav Hai Gaon offers a plausible reason for fl
Baraisa’s ruling: By reciting Havdalah in the second Shemoneh Est
[but not in the first], the person indicated that he intended the fir
Prayer as his make-up and the second for the current obligation. Sin
a make-up may never precede a current obligation, the first Prayer
invalid and the person must recite the make-up Prayer a second tim
12. As a Baraisa below will explain (Rashi ). [This does not mean that
Patriarchs composed the text of the Shemoneh Esrei as we have it, f
this was formulated many generations later by the 113 npy3 Wi, M
of the Great Assembly (see Megillah 17b-18a). Rather, the Patriard
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prayers were instituted by the Men of the Great Assembly
corresponding to the daily famid offerings."™

The Gemara adduces Tannaic support for each of these views:
Xpn 1273 701 1277 N3 X0 — A Baraisa was taught in
accordance with the opinion of R’ Yose the son of R’ Chanina
" 12 YW %277 o2 XN — and a Baraisa was taught in
accordance with the opinion of R’ Yehoshua ben Levi.

The Gemara cites the first Baraisa:
XPaT 373 o1 0377 O3 KNn — A Baraisa was taught in
accordance with the opinion of R’ Yose the son of R’ Chanina:
MY NYDN [N DT13X — ABRAHAM INSTITUTED THE SHACHARIS
PRAYER, TDXIW — AS IT IS STATED: 7p33 DJI3X DIwm,,
"DY TRY-WX DIpRa-OX — AND ABRAHAM AROSE EARLY IN THE
MORNING TO THE PLACE WHERE HE HAD STOOD.™  R9x i11my X
7750 — AND “STANDING” in this verse REFERS TO NOTHING OTHER
THAN PRAYER, T0RIY — ASIT IS STATED elsewhere: maym,,
“595M ONYS — AND PINCHAS STOOD UP AND PRAYED."  1pn priy
MM N9ON — ISAAC INSTITUTED THE MINCHAH PRAYER, 1RXJU
- ASITIS STATED: 237y nhn mitva mi’ pnyr xyn,, — AND
ISAAC WENT OUT TO SPEAK IN THE FIELD TOWARDS EVENING."
7750 X9X MM XY — AND “SPEECH” in this verse MEANS NOTH-
ING OTHER THAN PRAYER, “XIW — ASIT IS STATED elsewhere:
o213 Y% 795N, — A PRAYER OF THE AFFLICTED MAN WHEN HE
SWOONS, "'\ 78w 71159 — AND BEFORE HASHEM HE POURS
FORTH HIS SPEECH."" ma7y n%on 1pn apy! — JACOB INSTI-
TUTED THE MAARIV PRAYER, 72KV — ASITISSTATED: y3on,,
"o 12 DipR3 — AND HE ENCOUNTERED (vayifga ) THE PLACE AND
SPENTTHENIGHT THERE."™  n9pn XX y"1s X1 — AND the term
PEGI'AH in this verse REFERS TO NOTHING OTHER THAN PRAYER,
MWXIY — ASITISSTATED: moy-ya Yosnn-Sxnnx),, — AND
T0U, DO NOT PRAY FOR THIS PEOPLE, 735m n37 Dva Rn-5x)
"M2°y10n°9K)1 — AND DO NOT TAKE UP FOR THEM A CRY AND A
PRAYER, AND DO NOT ENTREAT (tifga) ME ™

The Gemara cites the second Baraisa:
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7 13 YW 1377 MOm2 xum — And a Baraisa was taught in
accordance with the opinion of R’ Yehoshuaben Levi: manen
NI¥T 7Y NI NYDR YIMK — WHY DID THEY SAY THAT THE MORN-
ING PRAYER may be recited UNTILNOON? 37 @ 5w man vine
nix¥n 7y 79 — BECAUSE THE MORNING TAMID MAY BE OFFERED
ALL ALONG UNTILNOON.™ 11K 71737 ¥27) — AND R’ YEHUDAH
SAYS: niyw y31X 7Y — The morning Prayer may be recited only
UNTIL FOUR HOURS into the day, 7%tm 39 "nw 5% man mav
NYY Y37X 7Y — FOR THE MORNING TAMID MAY BE OFFERED ANY
TIME UNTIL FOUR HOURS into the day.™ n%sn ymx mp nem
37y Y 72T — AND WHY DID THEY SAY THAT THE AFTERNOON
PRAYER may be recited UNTIL THE EVENING? 13 Y% "™an »inw
27y 7Y 799 31 D12YT — FOR THE AFTERNOON TAMID MAY BE
OFFERED ANY TIME UNTIL THE EVENING.  TBiX 7Thim 27 — R’
YEHUDAH SAYS: 7 393 1y — The afternoon Prayer may be
recited only UNTIL HALF OF MINCHAH,™ 3 Yo ap mav
T 378 7Y 721M 37 237V — FORTHE AFTERNOON TAMID MAY
BE OFFERED ANY TIME UNTIL HALF OF MINCHAH. 110K i3 15m
yap A% PX 37y nYSn — AND WHY DID THEY SAY THAT THE
EVENING PRAYER DOES NOT HAVE A FIXED TIME, i.e. may be recited
allnightlong? 1751 212% "W — FOR THE LIMBS AND FATS of
sacrifices whose blood was sprinkled on the Altar before sunset
37y3n 193yn: x5 — but WHICH WERE NOT CONSUMED by the
Altar’s fire BEFORE EVENING 119797 53 a%im ovap — MAYBE
OFFERED on the Altar ALL NIGHT LONG.® 5w 1mx mp nom
o 53 POPM — AND WHY DID THEY SAY THAT [THE PRAYER] OF
MUSSAF may be recited ALLDAY? 53 31 Popm S 139p Mav
oi%1 — FOR THE MUSSAF SACRIFICE MAY BE OFFERED ALL DAY.
TN TN 27 — R'YEHUDAHSAYS:  niyw yaw 1y — The Mussaf
Prayer may be recited only UNTIL SEVEN HOURS into the day,
N YaW 7Y 129 372 99Mm 1372 MY — FOR THE MUSSAF
SACRIFICE MAY BE OFFERED ALL ALONG UNTIL SEVEN HOURS.
The Baraisa continues:
77173 MM XM PKY — AND WHEN IS MINCHAH GEDOLAH?™!

NOTES

merely established that one should pray three times daily, in whichever
manner he chooses (Maharsha).]

13. This too will be explained in a Baraisa.

14. Genesis 19:27.

15. Psalms 106:30 (see Targum there; cf. commentators ad loc.). Accord-
ingly, the verse means that Abraham arose early in the morning and
went to the place where he had previously prayed.

16. Genesis 24:63.

17. Psalms 102:1. Accordingly, the verse means that Isaac went out to
pray in the field toward evening (the time of the afternoon prayer).
[The question arises: By saying that Isaac established Minchah, the
Gemara implies that until Isaac’s time no one recited that prayer. How-
ever, the Gemara in Yoma (28b) states that Abraham did recite Minchah.
Some answer that after Isaac established Minchah, Abraham also
recited it (Tosafos here and Tos. Yeshanim to Yoma ibid.). Alternatively,
while Abraham prayed Minchah on a voluntary basis, Isaac fixed it as an
obligation (Tos. Yeshanim ibid.; cf. Maharsha in the name of Sefer
Yochasin ).]
18. Genesis 28:11.
19, Jeremiah 7:16. Tifga and vayifga derive from the same root (vs).
[Some explain that according to the present interpretation of y3om as
and he prayed , the word o1 is interpreted as a reference to God by His
designation oipy, Omnipresent [literally: The Place]. Accordingly, the
expression D3 yiom would be rendered: And he prayed to (or: en-
ireated ) the Omnipresent (Mizrachi ad loc.). Others, however, say that
even according to this interpretation the word nipy is understood in its
plain meaning of “place.” Accordingly, the expression opp3 yion
means: And he prayed at the place (Maharsha to Chullin 91b; see also
Targum Yonasan to Genesis ibid.).]
20. The Torah requires that two lambs be sacrificed as olah offerings
each day [including the Sabbath and Yom Tov], one in the morning and

one in the afternoon (see Numbers 28:1-8). These offerings are called
tamid, “continual” offerings, for they are offered day in and day out
without interruption. With regard to the morning tamid Scripture
states: 22 Mwyn X w33 nK, The one lamb shall you make in the
morning (ibid v. 4). The Sages hold that “morning” extends until noon
(Gemara below, 27a).

21. R’ Yehudah maintains that “morning” does not extend beyond the
fourth hour (ibid.).
22. The Gemara will explain this.
23. [Sacrifices may not be offered at night. Nevertheless] if the blood of
a sacrifice was thrown on the Altar before dark, its limbs, in the case of
anolah offering, and its fats, in the case of other offerings, may be placed
on the Altar’s fire even after nightfall. Corresponding to the burning of
these fats and limbs, the Sages instituted the Maariv Prayer (Rashi).
[Rashi implies that the Maariv service corresponds to the burning of
the limbs and fats of offerings in general. Accordingly, when R’ Ye-
hoshua ben Levi stated that the prayers were instituted “corresponding
to the tamid offerings,” we must say that he was referring to two out of
three of the prayers [i.e. Shacharis and Minchah]. Rambam (Hil.
Tefillah 1:6) and Tur (Orach Chaim 235), however, state that Maariv
corresponds to the burning of the limbs [and fats] remaining from the
afternoon tamid. According to this approach, R’ Yehoshua ben Levi’s
statement refers to all three of the prayers.]
24. The afternoon period is divided into two parts: the earlier portion,
called minchah gedolah, “greater minchah” [because the greater por-
tion of the day remains — see Perishah, Orach Chaim 232:5], and the
latter portion, known as minchah ketanah, “lesser minchah” [because
only a small portion of the day remains]. The start of minchah gedolah
coincides with the earliest time that the afternoon tamid may be offered,
while minchah ketanah commences with the time at which the after-
noon tamid was actually offered in the Temple. The Baraisa inquires as
to when the period of minchah gedolah is.



