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It appears from this Baraisa that one must recite the morning
Prayer immediately following sunrise.® This contradicts the
rulings of both the Rabbis and R’ Yehudah, who permit reciting
Shacharis well into the day. — ? —

The Gemara answers:
p'mY Xy xun . — That Baraisa was taught specifically in
reference to the devoted ones, who go beyond the letter of the
law in their performance of mitzvos.®’ a1 137 K7 — For R
Yochanan said: mpma yan oy Aanix ornpia v ppn) — The
devoted ones would take care to complete the recitation of [the
Shema] together with the sunrise."” OQur Mishnah, however,
refers to ordinary people, who are content to perform the mitzvos
according to the letter of the law. The Mishnah teaches that the
latest one may recite the morning Prayer and still fulfill the
mitzvah is noon (according to the Rabbis) or four hours into the
day (according to R’ Yehudah).

The Gemara asks:
x5 1) nixn Ty ®p%y "910) — And everyone else, i.e. those who
are not categorized as ‘‘devoted ones,” may recite Shacharis only
until noon, but not later? m™M32 X1 277 M2 MY 27 MRY
721?737 70K X3K 12 1M1 1377 — But Rav Mari the son of Rav
Huna the son of R’ Yirmiyah bar Abba said in the name of R’
Yochanan: nv9y 55snn % nyw — If one erred and did not
recite Maariv, DY nnwa Y9snn — he recites two Prayers
at Shacharis, one for Shacharis and one to compensate for
Maariv; nmnw — if he erred and did not recite Shacharis,
o mana Y9enn — he recites two Prayers at Minchah. Since
we find that one may compensate for a missed Shacharis by
adding a Prayer in the afternoon, it is clear that the time for
Shacharis is not limited to before noon.™ — ? —

The Gemara answers:
Yy "o¥n xpv 913 — In truth one may pray Shacharis all day
long. However, manra non 13w mYb »am nivn 1y — until noon
he is given reward for Prayer in its proper time; %% %31
mb xam non "o — thereafter he is given reward for Prayer,
Y v &Y ayara nhon 1o — but he is not given reward for
Prayer in its proper time.
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Having mentioned the law of compensating for a missed Prayer,
the Gemara discusses the scope of this allowance:
% xyax — They inquired: nmm S%enn x5 nyv — If one
erred and did not recite Minchah, mnw nwa9y Yoemw ym
— may he recite two Prayers at Maariv to compensate for
his omission? nwvy SHenn k% nyp b xyen ox - If
you will respond and say that we can derive the answer from
the case in which one erred and did not recite Maariv, 9smn
DY N Y — where R’ Yochanan ruled that he prays twice at
Shacharis, and you will argue that here too he should be
permitted to compensate for having missed Minchah by recit-
ing an extra Prayer at Maariv, there is, however, a difference.
X Rt 117 o — For there it is all one day, i.e. the evening
and morning both form part of the same day, 29y-"m,, 3m7
"R DY MpauM — as it is written: And there was evening
and there was morning, one day."” x37 Yax — But here,
in the case of one who missed the Minchah Prayer and wishes
to compensate for it by reciting an extra Prayer in the evening,
perhaps he may not do so, because  X¥1 137p DipR3 nhonR
— Prayer is in place of a sacrifice, % 22y7 ") — and
we have a rule that once the day of [a sacrifice] has passed,
1237p bva — its sacrifice is canceled.” Accordingly, if one
misses Minchah and the day ends, he may not compensate for
it by reciting two Prayers in the evening, since it is already
the next day."® xw1 mm1 xntd¥7 2 Xp%r7 % — Or per
haps we say that since Prayer is ultimately a request for merey,
buxy voyn wa1 nxk Y3 — whenever one wishes he may
pray.’s — ? —

The Gemara answers:
ynw xn — Come, learn the answer: T73 12 X3 27 Ky
131 127 K pry? 127 MK — For Rav Huna bar Yehudah said
in the name of R’ Yitzchak who said in the name of R
Yochanan: i S9enn x5 nyy — If one erred and did not
recite Minchah, mnw nxany Ybenn — he recites two Prayers
at Maariv, 1137p Yv3 b 72y7 own n1a 18 — and the maxim)
“once its day has passed its sacrifice is canceled” does not
apply to this."®

NOTES

Shemoneh Esrei), which is not preferred, or to delay beginning She-
moneh Esrei until sunrise, thereby creating an undesirable gap between
the blessing of redemption and the Shemoneh Esrei (see Tosafos to Yoma
37b max "k n1; Milchamos Hashem to Rif folio 2a; Rabbeinu Yonah
ibid. folio 4b).

8. For if it is indeed permissible to pray the Shacharis Shemoneh Esrei
as late as noon or four hours into the day, one could accomplish both of
the goals mentioned in the previous note by reciting the Shema even
after sunrise, and reciting the Shemoneh Esrei at that point.

9. “Devoted ones” (vasikin) is a term for individuals who cherish the
mitzvos and exert themselves to perform them at the earliest possible
opportunity and in the most preferred manner (see Rashi). [See above,
9b note 34, for other explanations of the term vasikin .]

10. In their zeal to perform the mitzvos at the earliest opportunity (o
nnyn% om»ipn), the devoted ones would begin the Shemoneh Esrei at the
earliest possible moment within the time period alloted for this tefillah.
Since the time for reciting Shacharis runs from sunrise (preferably) until
noon or four hours into the day, they would commence Shemoneh Esrei
at sunrise.

11. [Actually, a rather simple answer to this question would be to say that
the Baraisa refers specifically to where one erred, and is giving an
instruction for after the fact (ay»12), while our Mishnah refers to when
the Prayer should initially (nrina5%) be recited. The Gemara, however,
offers a different answer [because it assumes the Mishnah’s statement
to apply to all cases] (Ritva; cf. Maharshal; Tzlach; Divrei David).
12. Genesis 1:5.

13.1e. if one missed bringing an offering of a particular day, e.g. a mussaf
offering, no substitute is brought the next day (Rashi).

14. [Although it is also true that if the morning tamid is missed it cannof
be brought in the afternoon, and yet R’ Yochanan states that one maj
pray twice at Minchah to compensate for a missed Shacharis, this i
because the Shemoneh Esrei Prayer, in the final analysis, is not an actud
tamid sacrifice — it only corresponds to one. However, because it doe
at least correspond to this communal sacrifice, it can be argued that th
Rabbis were no more lenient with it than with the law we find in rega
to another time-related communal sacrifice — the mussaf offering
where the rule is that if it was not brought on its prescribed day, it cannd
be made up on the next. Thus while R’ Yochanan allows a misse
Shemoneh Esrei to be made up later within the same day, it is possibl
that he does not allow it to be made up on the next day (see Rashash an
Leshon HaZahav in explanation of Rashi; see also Pnei Yehoshua; P
Shlomo; Sheleimah Mishnaso)].

15. In the final analysis, Prayer is an entreaty that God grant us o
needs. Perhaps, therefore, the Rabbis were lenient and allowed us ¢
make up a missed Minchah Prayer at Maariv, despite the fact that n
sacrifice can be compensated for on the next day.
16. Some assert, however, that a missed Prayer can be made up only
the time of the following Prayer. Thus if, for example, one missed bof
Shacharis and Minchah, he prays twice at Maariv, once for Maariv an
once for Minchah, but he has lost the chance to make up the Shachari
Prayer (Tosafos nyv iv~1; Rambam, Hil. Tefillah 3:10). Others maintai
that one can make up as many Prayers as have been missed. Hence
say, one wasill and could not pray for three days, he may upon recoveri
make up all nine of the Prayers he missed (see Rabbeinu Yonah, and s
Raavad on Rambam ibid.). The halachah follows the former vie
(Shulchan Aruch, Orach Chaim 108:4; see however ibid. §5 and Mishng
Berurah §19).
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The Gemara questions R’ Yochanan’s ruling allowing compen-
sation for missed Prayers:
wnm — They challenged this ruling from a Baraisa: miyn,,
jpnb Yar-xY — Scripture states: A TWISTED THING CANNOT BE
MADESTRAIGHT, '*nimgn’ Yaw-X% 1Y10m — AND THAT WHICH IS
MISSING CANNOT BE NUMBERED " ypn% Yar-x% nmym,, — 4
TWISTED THING CANNOT BE MADE STRAIGHT — nx™p Svaw m
my Y¢ ynw — THIS REFERS TO ONE WHO SUSPENDED THE
READING OF THE EVENING SHEMA N v YW ynw nxmpy —
OR THE READING OF THE MORNING SHEMA, n7y YW n%on ix
mnw Y@ nHon IX — OR THE EVENING PRAYER OR THE MORNING
PRAYER™  ~mimnY San-xb 11pm),, — AND THAT WHICH IS
MISSING CANNOT BE NUMBERED —  mM¥n 1277 "0 maiw m

- THIS REFERS TO ONE WHOSE FRIENDS WERE COUNTED TO
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Prayer “it cannot be made straight,” i.e. he cannot compensate
forit. — ? —

The Gemara answers:
1301 137 K Py 131 mex — R’ Yitzchak said in the name of
R’ Yochanan: 1»poy 'xp3 K37 — Here in the Baraisa with
what are we dealing? Tm3 Yvaw — Where he suspended the
Prayer intentionally. In that case we do not allow him to make it
up. However, where his omission was accidental, he may compen-
sate for it.

The Gemara adduces support for this answer:
WK 37 "My — Rav Ashi said: w3 nnp7 m2 xpr1 — This
explanation is also indicated by a precise reading of the Baraisa,
for the Baraisa states ‘“he suspended” the Prayer, which
implies that it was done intentionally, nyv "np X% — and it

perform AMITZVAH ~ Dimgy 03 X9) — BUT HE WASNOT COUNTED  does not state “he erred.” a3m ynw — Learn from this as we
AMONG THEM.™ It is clear from this Baraisa that if one missesa have said.

e

NOTES

17. Ecclesiastes 1:15.

18. Koheles refers to a missed prayer as a twisted thing that cannot be
made straight, for the omitted prayer cannot be made up later. This is
the basis for the Gemara’s question which follows.

19. Le. he was invited to join a group of people who were going to

perform a mitzvah, e.g. to raise money for a worthy cause or to visit a
sick person, and he declined. That opportunity is lost forever (“that
which is missing cannot be numbered”), since the mitzvah has already
been performed (Rashi to Chagigah 9b ymmw ). Cf. Sifsei
Chacahmim here.
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More rules regarding compensatory prayers: ' j319 7 — it is as if he did not pray it and we make him re-
1321 1n — The Rabbis taught in a Baraisa: 5%snin X% nyv  peatit?® iy — But contrast [this Baraisa with another]
naY 37ya nmn — If ONE ERRED AND DID NOT PRAY MINCHAH ON  and note the contradiction: ~n»nna omwa ninia 1 X9 nyy

THE EVE OF THE SABBATH, i.e. on Friday afternoon, %3 Y%enn
DAY N3W — HE PRAYS TWICE ON THE SABBATH NIGHT, once for
Maariv and once to make up for Minchah.W

nawa imn Yoenn x5 nyv — If ONE ERRED AND DID NOT RECITE
MINCHAH ON THE SABBATH, i Y% mnw naw mxyina Yoenn —
HE PRAYS AT THE CONCLUSION OF THE SABBATH, i.e. on Saturday
night, TWO OF THE WEEKDAY, i.e. two weekday texts of the Prayer,
one for Maariv and one to make up for Minchah.” %v1an
w3 7135 198) MWK — HE RECITES HAVDALAH IN THE FIRST
Prayer BUT HE DOES NOT RECITE HAVDALAH IN THE SECOND.?
miwx3 Sran x5 muwa 930 DX) — AND IF HE RECITED
HAVDALAH IN THE SECOND Prayer BUT HE DID NOT RECITE HAV-

DALAH IN THE FIRST, 1% nn’y imw — THE SECOND ONE COUNTS
FORHIM 1% ninby X% miwx" — and THE FIRST ONE DOES NOT
COUNT FOR HIM.!

The Gemara asks:

Xnm™opa Yv1ax k57 197 xmY — Is this to say that since he
did not recite Havdalah in the first Prayer 79y X%7 1803

—e 9

o'nni — If ONE ERRED AND DID NOT MENTION THE POWERS OF
RAIN IN the blessing of THE RESURRECTION OF THE DEAD,"
DY N2723 7KW — OR THE REQUEST for rain IN THE BLESSING
OF THE YEARS,” {niX PR — WE MAKE HIM RETURN and
repeat the Shemoneh Esrei.'®  nyTa pina n%131 — However, if
he forgot to recite HAVDALAH IN the blessing GRACIOUS GIVER OF
WISDOM,"®  {niX ™" PR — WE DO NOT MAKE HIM RETURN,
o137 Y¥ mniIxY Y10 1180 — FOR HE IS ABLE TO SAY [HAVDALAH]
later OVER THE CUP of wine."” Thus we see that the omission
Havdalah does rot invalidate the Shemoneh Esrei. — ? —
The Gemara concludes:
Xwp — This is indeed a difficulty."™

The Gemara discusses the origin of the three daily Prayers:
"k — It was said: 5 X 373 o1 120 — R’ Yose
son of R’ Chanina said: pupn niax nibon — The praye
were instituted by the Patriarchs.™ =nx 1% 13 ywim 11 -
R’ Yehoshua ben Levi said: nupn pmn 133 nivon —

NOTES

1. He recites the Sabbath text of the Shemoneh Esrei both times. For the
reason the Sabbath Prayers were shortened from eighteen blessings to
seven was that the Sages wished to make the Sabbath Prayers simpler
and less burdensome (see above, 21a). Accordingly, whenever one prays
on the Sabbath, even if he is making up for a weekday Prayer, he recites
the Sabbath text (Ritva; see also Hagahos HaGra).

2. Although he is making up for a Sabbath Prayer, he still recites the
weekday text of the Shemoneh Esrei. For even on the Sabbath itself the
Shemoneh Esrei should have been identical to the weekday one [with
just an appropriate paragraph included to indicate the holiness of the
day, as is done on Rosh Chodesh and Chol HaMoed by adding xan n%y?].
As mentioned, however, the Sages wished to make the Sabbath Prayer
less burdensome. Accordingly, where the person is making up for a
Sabbath Prayer after the Sabbath, the reason no longer applies, and he
recites the weekday text of the Shemoneh Esrei (Ritva; see Tosafos).
3. [Havdalah here refers to the 1pmn nnx prayer inserted into the
fourth blessing of the Shemoneh Esrei of Maariv at the conclusion of the
Sabbath, to signify the differentiation between the Sabbath and the
other days of the week.] When compensating for a missed Zefillah, the
first Shemoneh Esrei is always recited for the current obligation and the
second for the missed one. [For possible reasons for this, see Maadanei
Yom Tov §400; Aruch HaShulchan 108:9; Mishnah Berurah 108:7.]
Accordingly, when compensating on Saturday night for a missed Sab-
bath Minchah Prayer, one adds Havdalah to the first Shemoneh Esrei,
since this one is for the current Maariv obligation, but not to the second
Shemoneh Esrei, since this is the compensatory Prayer (see Rashi).

[This is unlike the law in the first case in which one is compensating
for a missed weekday Prayer on the Sabbath, where we learned that one
recites the exact same Shemoneh Esrei both times. This is because
Havdalah is not part of the Saturday night Shemoneh Esrei per se, but
is merely inserted into that Shemoneh Esrei to differentiate between the
holiness of the Sabbath and the weekday. Accordingly, once it is recited
in the first Shemoneh Esrei and the differentiation has been made, there
is no reason to recite it again in the second Shemoneh Esrei (Maadanei
Yom Tov §200).]

4, The second Shemoneh Esrei counts as Maariv, while the first She-
moneh Esrei does not count at all. The person must therefore recite a
third Shemoneh Esrei to make up for Minchah.

The reason for this is as follows: When he recited the first of the two
Shemoneh Esreis, he presumably had in mind that he was doing so to
fulfill his current Maariv obligation, for the rule is that one must always
recite the current obligation first. However, since he did not add Hav-
dalah, which he was required to do for the Maariv Prayer, it does not
count for him.

He then recited the second Shemoneh Esrei. [Although he has not yet
fulfilled his Maariv obligation, and we have learned that the present
obligation must always be discharged first, in this case where he in fact
intended the first Shemoneh Esrei for the current obligation, but did not

fulfill it because of a halachic technicality (i.e. he forgot Havdalah), he
theoretically can recite the second Shemoneh Esrei for his make-up (seg|
Rashash). However] by adding Havdalah to this second Shemoneh
Esrei, he has indicated that he is in fact reciting this Shemoneh Esrei for
his current obligation (presumably because he realized that he had
forgotten Havdalah in the first Shemoneh Esrei). It therefore does nof
count as a compensatory prayer, but, indeed, for the present obligation
Accordingly, he must now recite Shemoneh Esrei a third time to mak
up for the Sabbath Minchah Prayer (Rashi, as explained by Hagaho
HaBach,; for other explanations of Rashi’s commentary here see Lesho
HaZahav, Divrei David and Emes LeYaakov; cf. Ritva).
5. As explained in the previous note, the reason the first Shemoneh Esre
does not count for his Maariv obligation was because he left out Hav:
dalah. Thus, the Baraisa must be assuming that omitting Havdalah in
the Saturday night Shemoneh Esrei invalidates that Prayer.
6. That is, he neglected during the winter months to mention the phras
oWy T Mg 2w, He makes the wind blow and the rain descend,, i
the second blessing of the Shemoneh Esrei, which speaks about the
resurrection of the dead.

7. That is, during the rainy season he did not mention the phrase Sv 1
v, and give dew and rain, in the ninth blessing of Shemoneh Esré
which concludes Blessed are You, Hashem, Who blesses the years.
8. [For the details of these laws see Orach Chaim 114:5 and 117:4.]
9. That is, on Saturday night he did not add the Havdalah prayer into th
fourth blessing of Shemoneh Esrei, which is the blessing asking God
wisdom.

10. Since Havdalah is recited a second time over a cup of wine, therei
no need to repeat Shemoneh Esrei if one left out Havdalah there. [Ast
why Havdalah is recited twice, see below, 33a.]

11. Although the Gemara leaves this difficulty unresolved, the fact th
the Gemara concludes with the expression xWp, a difficulty, rather thas
with the more forceful expression xnavrn, a refutation, indicates that the
Gemara does not mean to reject the Baraisa’s ruling, but means only
state that it cannot at present resolve the difficulty it raised with ths
ruling (see Rav Hai Gaon cited by Rosh;, see also Rashi to Sanhedrin T
xwp i1, of. Rashbam to Bava Basra 52b xwp ). In fact, the law
cited in Shulchan Aruch (Orach Chaim 108:10) is in accord with thi
Baraisa. Moreover, Rav Hai Gaon offers a plausible reason for th
Baraisa’s ruling: By reciting Havdalah in the second Shemoneh Esn
[but not in the first], the person indicated that he intended the fi
Prayer as his make-up and the second for the current obligation. Sing
a make-up may never precede a current obligation, the first Prayer
invalid and the person must recite the make-up Prayer a second tim
12. As a Baraisa below will explain (Rashi). [This does not mean that th
Patriarchs composed the text of the Shemoneh Esrei as we have it, fi
this was formulated many generations later by the 71717 npy3 3K, M ¢
of the Great Assembly (see Megillah 17b-18a). Rather, the Patria



